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® Satkaryavada is the theory given by Sankhya Darshana.

® Parinamavada & Vivartavada are the theories which are similar o

Satkaryavada in some approach, but not exactly.

® The theory of Parinamavada is given by Acharya Ramanuja of

Sankhya Darshana, which believes in doctrine of real change;

® While the theory of Vivartavada is given by Acharya

Shankaracharya of Vedanta Darshana and Uttarameemamsa

Darshana, which indicates doctrine of apparent change or unreal



~ PARINAMAVADA




U Parinama =Transformation, Conversion, Change

U According fo this theory, Karana becomes Karya by transformation
or changing itself.
AWhen the Karana is transformed into Karya, Karya is the Parinama

of that Karana

A Like, Milk is fransformed into curd. Now, curd is the parinama

(trﬂnsfm'malinn) of milk

O Sankhya Darshana consider this theory in relation to Srushti

Utpatti. Avyakta is the moola karana of Srushti (Karya). Srushti is



JThe theory of Parinamavada accepts transformation of objects as

thp real fransformation.

(411 states Karana itself changes mnfo Karya.,

JAs, the transformation occurs, the object gradually leaves the

former stage and changes fo later stage.

At that place the preceding phases metamorphosis to succeeding
phase.

O The preceding phase is the Karana, while succeeding 1s Karva.
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U Like Milk changes to Curd; the seeds of sesame changes to Sesame

oil.

'This change or tarnsformation takes place in two ways:
s

Dharma Parinama

(Visadrsa Parinama)
Parinamavada

Lakshana Parinama




1. Dharma Parinama

Q1f the changes takes place in the guna (qualities) of Karana, i

15 called as ‘Dharma Parmama’.

© QJExample; Anna rasa transforms into Rasa Dhatu, Rasa Dhatu

into Rakta and so on,
QHere, the change is in their Guna.

QDadhi converted into Takra.
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2. Lakshana Parinama

(1n this type of transformation, the Karana retain its guna

(qualities) and changes its form or shape.

O Example; Milk transforms itself into butter, both have the

same qualities but the change is only in their external

appedrance.
d Water and Ice, both have the similar qualities but the change

in their appearance (form).
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Parinamavada in Ayurveda

Acharya Sushruta explained that few scholars opine

Parinama as one of the Karana for Srushti Utpatti,




Parinama is one among the 3 factors for Vyadhi Utpatti
TR, AT, TR
Tafeafaufdear gal fadRon; FHRAEFAR] THhfdedal
Haled||¥3|| (CaSu-11/43)

T GedWT GgUTAN GaTon FAfqe Jehiaur; degdT-
eTcrAfegaTdET:, ey, gRomEeafa||e)| (Cavi-6/6)




Karana for Roga & Arogya
. ﬂm—_gr AIYAYFY SISAFIALA (ASa.Su-1/31)
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Ahara Parinamakara Bhavas

Parinama is one, which converts Ahara into Dhatus.

HERIROITAERIFca# $aT safed]
qeqYN- 3O, AY:, FAC:, TG, ok, TR |
(Ca.Sha-6/14)
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Application of Parinamavada in
Ayurveda

il @el TROTHAGCIAAA STATATETR

- Hdecagads|| (CaVi-5/3)

In the context of definition of Srotas, the preceding Dhatu

while travelling in Srolas are being converted fo the succeeding

Dhatu.




In Sushruta samhita, the Parinama has been widely accepted m the

form of Prakriti in the context of origin & development of Srushti.

THEANE F1el Trenl At o |
TROTH T Heded Yol QUERIA: (88| (Su.sha-1/11)

In the context of Srushti Utpatti, in which one group 1e.,

Parinamavadi believes the Srushti is nothing but the

modification of gunas.

O Prakriti changes to Mahat, and so.




Transformation / Changes of Diet
| intake

Y fg ereamgn: Hﬁﬂﬂﬂﬁﬁll (Ca.Su-28/3)




THIGEd dat #IF AiEeReEdsY T
e Hooll oef: Y Yhea: Faest|| (CaChi-15/16)
e dal A ARG S |

AERISTY et Ao #oat: Y T G || (SuSu-14/10)

In the context of Poshana and Utpathi of Dhatu, where Rasa is

converted to Rakta, Rakta to Mamsa and so on.

O Here Karana rasa is converted to Karya Rakta.

QThe theory of Parinama Vada holds true if we consider Ksheera




Garbha Poshana

Hrﬂ'cﬁm G| THHOT ST FFICETUT JecTed
#iwmqmﬂa‘lm?’lmmm PIATRUTALS
TaNaEReeT Feft gfg wefa| | (Casha-4/27)




|  Because of Parinama the foetus matures.

Iy GRUTHA A Jeclieddl Fo |
q9ed TaHa A 9fed e ([ (SuNi-8/7)




AThe Vipaka is nothing but the modification of Rasa, when

in contact with Jatharagni,

O Here the Rasa is Karana and Vipaka 1s Karya.
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Transtormation of Roga-Aroga

TART YA, HFT Yehicocdd
| qEEAHARI, faRT gada 1| (Casu-9/4)
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Disease is the out-come of Disease

P 3 SR |
TeIY- AT Headardd
| TFdNcAlooaRETe AMSRETITTd]| 2|

CellgITHGEET Siet STSealy Ud 1
IR FOT G Jemearguaiad]|e¢||

SfeRARTESd F9: FE Todd &7
ot THTET 2= otwroTT=raoT=llee | | (Ca Ni_Q/1E8.10)
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Trapsformaﬁon of
Sadhya Vyadhi to Asadhya Vyadhi

ATETET: HEAAT AT FEAT A1 caareqd]
| URITTRTaeET AR SR | (CaNi-8/35)

The Sadhya Vyadhi becomes asadhyavan by the apachara of

pada chatushtaya.




 VIVARTAVADA




Vivartavada

® Sankhya defends Parinama Vada, where as Vedanta (Advaita Vedanta)

& Uttarameemamsa upholds Vivarta Vada.

® Vivara - Bhrama (Illusion), Unreal or false knowledge,

S0 the apparent / illusion | contradictory knowledge of a particular
object is called Vivarta,

» According to this vada, Change from Karana to Karya is not real but
apparent,

®» When any substance without leaving its entity, projects itself as



» When we see a rope and assume that it is a snake - it 15 called
illusion. There is neither a snake in front of us nor the rope is

ansformed info a snake but it is our false perception of the rope.

® Karana never changes in Karya, as in Parinama Vada, Karana is to

be imagined as Karya.

® [[lusive knowledge of rope as snake.

» When a Karana produces an Karya, it undergoes no real changes

cither in substance or in its form. The changes of form that we

observe are only apparent (illusive / virtual) changes and known



JIn the same way this srushii 1s not Sat. We perceive 1t as Sat,

which is not real. It 1s known as *Maya’ or illusion,

LUE Srushti is Karya, Brahma is Karana for it. But srushti is not sat

(real), 1t is illusion (asat). Srushti is apparent form of Brahma.

E;E:-mmple; the 2old in the necklace and ring are the same, the

change in the form is not real but only in appearance.

1t is also called as Adwaita Vada because Brahma and Srushti are

one and same expressed in two different forms



Vivartavada in Ayurveda

JDescription of Vivartavada is not same as explained by

Acharya Shankaracharya in Ayurveda Shastras.

UThe Stage of illusion can be considered as Vivartavada in
Ayurveda.
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Consequences of false or invalid

_lmowledgf,j
HCAESTe Yiadfcaed HRUH]

AR et cTeettell T AMecrd]|99]] (Casu-7/55)

QA The false or invalid knowledge considered as one of the

Karana for Vyadhi Utpatti,

JThus by adopting or following Apta upadeshas, one can
protect the vyadhi of both present and in future form.



UAcharya  Charaka describes a  menfal  condition 1e,
Attatvabhinivesha  (Psychic perversion), in which there is a
predominance of Rajas and Tamas which occludes the medha
(intellect) and the prakupita doshas hamper the functioning of
Manas (Hridaya).

AThe person who is ignorant and mentally weak, makes perverted

judgements regarding efernal and ephemoral events and

wholesome and unwholesome objects.

Mn thie Vvadhi atura cannot eet the real knowledee and he alwave
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Guru Vyadhita & Laghu Vyadhita

JSometimes Vaidya feels illusion in Chikitsa Krama.

JIf the atura has Guru Vyadhita, assumes him as Laghu

Vyadhita or vice versa — it is fermed as illusion,




[llusion of Shareera Chesta

= ER F]

v

ITEear dRIaaMeatNdd]| (Ca.Su-7/29)

The obstruction of 13 types of natural urges is called Ilusion

of the Shareera.



[n some of the indriya vikaras illusionary experiences occur,

Example; In Karnanada, various illusionary sounds are heard

I | Ud ecliagRy] deeid |
el 7 YUTeHe HUdfed ATHIH ||
(Su.Ut-20/7)




efeeser fagaafa gfadir gee o ||u]
Al AU FArsaeEia T 9eufd |
AUsAlA Geftehed A Foselttal 7 ||¢|

" qRteerared fafaure avwe qef@ = | (Sult-7/788)

In case of Timira roga, things are seen which are not present.




| In poorvaroopa of certain vyadhis like Rajayakshma certain

unreal things are seen,

, RIETHTEUIRRIAT FOAT Yeiafel T (Ca.Chi-8/35)




| The whole concept of CHARAKA SAMHITA INDRIYA
STHANA, which mainly deals with Arishta Vijnana can

- be considered as VIVARTAVADA.




(shabda)

[llusion of w.r.t Sound

garaeddl JUT et quT At e |

The person or individual who does not

poOIVaroopa,

HUCTT T J: AT Y I 7 JE]

0Q|| (Ca.In-4/19)

isten to sound rather

listen the unsound ones can be regarded as the mrityu
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[llusion of w.r.t Touch (sparshana)

U IEIGIC RN BT GO AL
FYRUT FY5Eal dcllseded HAYEAY A3

The person or patient who gets contrary knowledge of touch,

(Ca.In-4/23)

like feeling of coolness azainst hotness, feeling of slakshna against
khara, feeling of hardness against softness, can be called as

‘Mumurshu’ e, going to die.



[llusion of w.r.f Roopa (appearance)

fasfioase Edad TRae FRUREO(

The person or patient who visualizes

b|| (Ca.In-4/7)

he sky as compactness

& the earth as emptiness can die within certain time period.
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[llusion of w.r.t the Taste
(rasana jnana)
qt [ Aeatd & a1 Jfd decad|

 AGUHTEC G99 TAIE: FRAA AH[R3Y| (Caln-4/22)

The person or patient who does not get the knowledge of
taste without stomatitis or who does not clearly identify the
knowledge of taste can be regarded as death/ going to die in
certain fime period.
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[llusion of w.r.f the Smell (gandha)

faddor 3 faeegretmT AreaH]
o ar el gaul fdedred faegmefaerdrway]| (Caln-4/21)

The person or patient who gets contrary knowledge of good

smell as bad smell & bad smell as good smell can be regarded as
the mrityu poorvaroopa.
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Application of Vivartavada in
Ayurveda

Vivartavada can be applied or useful in Manasa Chikifsa

(Bhutavidya) as well as in Naishtiki Chikitsa.
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