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« Knowlegde is of two types Pratyaksha and
Apratyaksha.

« After Pratyaksha Pramana, Anumana Pramana has
been explained.

= Both the Asthika Darshana and Ayurveda Shastra
has given importance to this Anumana Pramana.

» Charvaka Darshana has not considered it as
Pramana.

« [t is considered as a discrete means of knowledge.
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» The knowledge which is produced by/after the
Paramarsha (after determination), that is
called as the Anumiti.
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« The knowledge which is obtained after the
Linga (object) Paramarsha is called as Anumiti
Prama. And the mean or way used to get this
type of knowledge is called Anumana Pramana.
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* The Anumana Pramana has its own importance
among the Pramanas.

« [t is formed by combination of two words, Anu +
Mana, where Anu means afterwards and Mana
means specific knowledge.

« For ex- when one sees the smoke coming from the
mountain, he gets the knowledge of the fire in the
mountain. Here the smoke is Pratyaksha but the
fire is Apratyaksha i.e. getting the knowledge of
that Apratyaksha Vastu on the basis of inference is
called as Anumana Pramana.



= Anumana Paribbasba:-

=3
=
-0
=3
- 2
-2
= 3
=1
—
— |
= 3

=

C LT LI
B 0 B B B B NG

= AHATAHITT FATHTAH | (6.5

« The Sadhana or the Karana (mean) for the
Anumiti is called as Anumana Pramana.



= Anumana Nirukti-
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* The word Anumana is derieved from 3

Upasarga by appling #HT Dhatu with ¢d<
Pratyaya.

« Which means the specic knowledge which is
produced after the Pratyaksha, Aptopadesha
etc. is called Anumana.



Anumana L.aksbhbana:-
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« = Getting the knowledge of an object (Lingi) by
seeing a specific object (Linga) is called as
Anumana.

= T (ATAA) SAA T FTTAHH | ([F6.5)

« The knowledge which is produced after the
» Pratyaksha Jnana is called as Anumana
Pramana.



Anumana Laksbana:- contd.
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= AT HI0T TTAH | (FH.H)

. * The Sadhana or the Karana (mean) for the
Anumiti is called as Anumana. The act inferring
(something unknown) from the known thing is
called as Anumana.

= TS FUHITTSTHTAH | (.97

« The knowledge which is obtained after the
Linga Paramarsha (determination) is called as
Anumana.



Anumana Laksbana:- contd.
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. * For which some thing is inferred that is called
as Anumana.

* T ATTHTSAHAHTAH | (FAT.HT.)

« The knowledge which is obtained after the
Linga Paramarsha (determination) is called as
Anumana.
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« Charaka describes that Anumana is based on
Tarka (argument) and Yukti (logical
reasoning).

= T TR S STHH | (FTUR)

« The knowledge which is produced from the
Linga (the present object) and Lingi (the
inferred object) Sambandha.
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« By the help of Pratyaksha Jnana one can get the

Anumana of the Trikala i.e. past, future and present.
For ex- When one see smoke he gets the knowledge of
fire (Present event). When one sees a pregnant lady, he
infers the past sexual intercourse (Past event). When
one see a seed inferring a fruit from that seed (Future
event).



=: Anumana Bheda:- (Types)
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« According to Acharya Charaka - Atita, Anagata
and Vartamanakalina.

« Gautama (Nyaya Darshana) - Purvavat,
Sheshavat and Samanyatodrushta.

« Prashasta Pada (Ta.Sa.) - Swarthanumana and
Pararthanumana.



== finumana Bbheda:- contd.

:1 Dwividha Bheda:-

=» * Swarthanumana: (One’s own inference)
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=: Anumana Bheda:- (Types)
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« It is a type of Anumana, where one gets knowledge for

himself is called as Swarthanumana. In this one gets the
knowledge of a thing or a subject for himself is called
Swarthanumana like ex. When a person sees the relation
of the Agni with the Dhooma in a kitchen daily then he will
get the concomitance (Vyapti Graha) that where ever there
is Dhooma there is Agni. So when he sees the Dhooma
coming on the mountain he recollects the Vyapti Jnana (i.e.
invariable concomitance of smoke with fire). Then he
considers the knowledge of Vyapti and the knowledge of
the Hetu (Paramarsha). Later on the knowledge occurs
that the mountain has the Dhooma accompanied by Agni.
This is called as Swarthanumana.



=: Anumana Bheda:- (Types)
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« There are six stages to get the Swarthanumana,

« Stage 1 - Vyapti Graha (concomitance) i.e. where there is
smoke there is fire, as observed frequently in the kitchen.

« Stage 2 - Getting doubt of the existence of the Sadhya. i.e.
when he see the smoke on mountain he doubts about the
existence of fire.

« Stage 3 - Finding the Hetu on Paksha. i.e. continuous
smoke in the mountain is the Hetu.
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« Stage 4 - Recollection of the invariable concomitance by

finding Hetu on Paksha. i.e. recollecting the relation of
smoke and fire in kitchen.

« Stage 5 - Linga Paramarsha (consideration) which
combines the knowledge of invariable concomitance
(Vyapti) and the knowledge of reasoning (Paksha
Dharmata Jnana). i.e. combination of the knowledge of the
Mahanasa (kitchen) with that of the smoke on the
mountain.,

« Stage 6 - Getting Anumana for himself that the Paksha is

associated with Sadhya or Sadhya exists in Paksha. i.e. then
one gets himself his own inferential knowledge that the
mountain is fiery.



=: Anumana Bheda:- (Types)
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==+ » Swarthanumana is of 2 types, Drustha and
=

=» Samanyato Drustha.
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== = Drustha - It is a type of Swarthanumana where a
=. person gets the knowledge of the thing as it is with its
= . Vikalpas. For ex- by seeing the cow shed getting the
==+ Kknowledge of the cow. Or by seeing the Pot getting the

= knowledge of the Potter, Wheel, Stick, Clay etc.

=2 = Samanyato Drustha - It is a type of Swarthanumana
—. where a person gets the knowledge of other things
=" associated with it. For ex- by seeing the Danda getting
= the knowledge of Dandaka Roga. Or by seeing a

Donkey getting the knowledge of a Horse.



== fAinumana Bbheda:- contd.

=2 « Pararthanumana:
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= . = After getting the Swartha Anumana, then making
the others to know that Anumana is called as
Pararthanumana. This process of Pararthanumana
is carried out by the Panchavayava Vakya viz. 1)
Pratijna 2) Hetu 3) Udharana 4) Upanaya and 5)

Nigamana.
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Anumana Bbheda:- contd.
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« Pratijna - The Mountain has fire.

" AT 3T & |

» Hetu - Because there is smoke on mountain.

* I AT AT F FISTUAT, TAT HETHH: SIS B0 |

« Udharana - Where there is smoke there is fire, for ex -
Mahanasa (Kitchen)

" AT IH $ I |
« Upanaya - The Mountain is also like the kitchen.

= FEHTAAT, e Fre=H |

= Nigamana - So there is fire on the mountain






* Anumana Bheda:- contd.
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« Trividha Bheda:-
« According to Charaka:

* Y By BreeTesarHEd |
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« By the help of Pratyaksha Jnana one can get the Anumana
of the Trikala i.e. past, future and present. For ex-
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= Atita Kala - (inference of effect from cause)
When one sees a pregnant lady, he infers the past
sexual intercourse (Past event).

= Anagata Kala - (inference of cause from effect)
When one see a seed inferring a fruit from that
seed (Future event).

« Vartamana Kala - (inference in general) When

one sees smoke he gets the knowledge of fire
(Present event).
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- According to Nyaya Darshana:

« First of all Trividha Anumana were explained by
Gautama of Nyaya Darshana. The same is also found in

the Sankhya Darshana, Vaisheshika Darshana and
Charaka.

" 3T AGIh A TIHTAT JIT ST AT |

« By the Pratyaksha Jnana only one gets the Anumana Jnana,
and this Anumana is of three types
« Purvavat

« Sheshavat and
« Samanyatodrushta.
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« Purvavat Anumana (Inference of cause by
effect):-

* T FUH FEAHTHIS T T4 |

« It is also called as Bhavishyat Kalika Anumana, to infer the
effect to be produced in future by observing the present
cause is called as Purvavat Anumana.

« For ex- By seeing the seed inferring the forthcoming fruit.
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- Sheshavat Anumana (Inference of effect by
cause):-

= T HTHT H 0T HTH A T A |

« [t is also called as Atita Kalika Anumana. Shesha means
Action and Purva means cause. Cause always exists before
effect. Where cause is inferred by the effect is called
Sheshavat Anumana

« For ex- By seeing the pregnancy the act of sexual
intercourse performed in the previous period is inferred.



=» Anumana Bheda:- contd.
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== = Inference of the objects other than the cause (Karana) and
=" effect (Karya) by general observation is called

=
==  Samanyatodrustha. It indicates Vartamana Kala.
= 2

=+ » For ex- By inferring the Agni from the Dhooma. Here
—. Dhooma is the neither the Karya of Agni nor the Karana of
=2  it. The Dhooma may be due to the wet logs of wood or lack

- » of air, when these are removed the Dhooma will also
*®  vanish.




== fAinumana Bbheda:- contd.

=3
=
—
=3
- 2
-2
= 3
-
— =
=

— |

« According to Muktavali:

« According to Muktavali, Anumana is of three types,
Kevalanvayi, Kevala Vyatireki and Anvaya Vyatireki.

= AT 2 Ry FaaT=dt Hae ATHI<d Aldis
HeTq | aFsug [AUsT FaaTadt | JH TULT: FI0
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- Kevala Anvayi:- (Positive inference)

« Non existence of Vipaksha is called Kevalanvayi. The
correlation between Hetu (Dhooma) and Sadhya (Agni) is
called as Anvaya (Positive), which means wherever Hetu
exists there always Sadhya also exists. Anvaya exists in
Sapaksha (existence is definite),

« For ex- Mahanasa (Kitchen), As in the kitchen both Hetu

i.e. Dhooma and Sadhya i.e. Agni exists. i.e. Where there is
smoke there is fire.
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- Kevala Vyatireki:-(Negative inference)

« Non existence of Sapaksha is called Kevala Vyatireki
(Negative inference). If Sadhya (Agni) is absent Hetu
(Dhooma) is also absent. Vyatireka exists in Vipaksha
(existence is indefinite).

« For ex- Lake, In a Lake neither Sadhya i.e. Agni nor Hetu i.e.
Dhooma exists. Hence the knowledge of Agni never arises
in the lake. Hence it is called negative correlation or
Vyatireka Vyapti. i.e. where there is no smoke there is no
fire.



== fAinumana Bbeda:- contd.
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=. " Anvaya Vyatireki:- (Positive & Negative

==  jnference)
-

= . " Presence of Sapaksha and Vipaksha is called Anvaya

==  Vyatireki (Positive and negative inference). The Vyapti

—., Which pervades both positively and negatively is Anvaya
==  Vyatireka (positive negative)

—
. o For ex- In a declaration ‘Where there is smoke there

=+ always exists fire’ as in the kitchen is a positive correlation

:: (Anvaya Vyapti). In the absence of fire, smoke is also

=2 absentlike a lake is Vyatireka Vyapti (negative correlation).
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« The Panchavaya Vakya plays an important role in
Pararthanumana.

" QTATEAE TR UL T USaTaadT: | (F.5.)
= 1) Pratijna
2) Hetu

3) Udharana
4) Upanaya and

5) Nigamana are the Panchavayavas.



=-f) Pratijna: (Proposition)
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« Proposing the thing that is to be proved in future is
called as Pratijna. It is also called as proposition or
declaration.

« For ex — The Purusha is Nitya, here the Nityatwa of the
Purusha is to be proved.

= Qe AT HTH S i |

« The mountain is fiery; this is the declaration which is to
be proved.



=:2) Hetu: (Reasoning)
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* 3T - ETA AT HRTH | STHABATS (| (T.10.¢)

« The means (reason or cause) for obtaining the
knowledge is called as Hetu.

« For ex — Because the Purusha is not artificial and not
created by others is the cause.

" THTAT SId B |

« Because there is smoke on mountain.



=-3) Drushtanta / Udbarana: (Examplie)
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=+  TUTHITHA | (@.1T.0)
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== « Explaining something by stating some examples is called
= . as Drushtanta. This Drushtanta (example) makes both
. Buddhivan Purusha (wise) and Murkha Purusha

— ., (ignorant) to understand the subject at the same time. In
*  common language it is called as Udaharana.

» » For ex — To prove the Nityatwa of the Purusha an
. example of Akasha has been given, as the Akasha is not
= created by anybody, so also the Purusha.

=2 = AT YR F HISTIHT, TAT HETAH: GG TE0H |

Al

« Whereever there is smoke there is fire, for ex —
Mahanasa (Kitchen)



= 4) Upanava: (Application)

= 3
=7
- 1
=2
-
-0
- - |
= 3
==
=1
= 3
=
=1
— =
- |
—
=9
=a
— |
= @
= 3

= TN FATAre foge qerasanaT: a9 =g | (d.9.)

= Vyapti Vishishta — Inseperable concomitance (smoke & fire)
« Paksha Dharmata — Existance of Hetu (smoke) on Paksha (mountain).

« When the statement which has to be proved is compared
with the Drushtanta/Udharana then it is Upanaya, i.e.

comparision in between the Pratijna and the Drushtanta
is called Upanaya.

- For ex —mwafﬂﬂﬁamwgﬁ|
« To prove the Nityatwa of the Purusha the Upanaya is given as thus,

As there is no creator for Akasha, it is called Nitya. So also as there
is no creator for the Purusha

" TUTHITIH $I4: | The Mountain is also like the kitchen.



= 8) Nigamana: (Goneclusion)

=2 = Qi ge = HEeE | (@)
:: » Conclusion of the matter which was propagated initially
=. iscalled as Nigamana. To repeat the Pratijna after its

=» establishment is called Nigamana.

— . « For ex-

=, = e, g e |

= . = Sothere is fire on the mountain.

— . * TITGAT AW AT T GIAATAT 3 TETH I A e |
== @R

3 : » Establishment of a statement with the help of Hetu, Drushtanta and

: : Upanaya is Sthapana or Nigamana.
» For ex — So the Purusha is Nitya.
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wSL.No | Panchavayava | Example given by Charaka | Example given by Nyaya
']
; 1. |[Pratijna The Purusha is Nitya. The Mountain has fire,
: 2. |Hetu Because the Purusha is not|Because there is smoke on
: artificial and not created by | mountain.
others. (Akruta)
3. |Udharana As the Akasha is not created | Whereever there is smoke
by anybody, so also the|there is fire, for ex -
Purusha. Mahanasa (Kitchen)
4, |Upanaya As there is no creator for|The Mountain is also like the
Akasha, it is called Nitya. So | kitchen.
n also as there is no creator for
: the Purusha.
@ 5. |Nigamana So the Purusha is Nitya So there is fire on the

mountain.







Paksba - (Subjeet)
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* HIQTURHTATH 98T |
» The subject or place where the object to be proved is

suspected is called Paksha.
*» For ex-

= qaAisy I AT

« This mountain is fiery. In this statement as the fire is
suspected on the mountain, the mountain is called as
Paksha (Subject/place)

« Paksha is of 2 types,

- Sapaksha
- Vipaksha.



= = Sapaksbha

g ® T |TeraT 9 98T |
=. = The place where the Paksha definitely exists is Sapaksha.

=" « For ex — Kitchen, where the fire definitely exists.

= o Vipaksbha -
= T2 |re STWTEET (9987 |

— . * The place where the absence of Sadhya is already proved
== is Vipaksha.

=» = For ex — Lake, in a lake fire never exists.

W)
"



Sadbya :- (Objective)

* FTUA O I AT |
= GoiATU RIS s {TeT |

« The presence or the existence of an object which has to
be proved on Paksha is called Sadhya.

- For ex-
S EGIGIELIE]

« Fire exists on the Mountain, here the fire is Sadhya,
which has to be proved.



= Metu :- (Reason)
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=> IASHTO | (T.7d.¢)

— . = With which knowledge the existence or presence of an
=* object is proved on Paksha is called as Hetu. The reason
- for obtaining a particular knowledge is known as Hetu.

~ . = For ex- Dhooma is the Hetu to prove the existence of
. = the Agni on the Parvata.

=3

-3

=3



Vvapti (Invariable concomitance):-

= T I JHEATU R AT 1 H =T: | (7.9.3¢)
= B WTEHATT TTATHIS T ST |

« The mutual relation between the smoke and fire is called

as Vyapti. i.e. wherever the smoke exists there exists the
fire. This relation is called as Vyapti.
« Vyapti is of 2 types, 0
- Anvaya Vyapti and A
- Vyatireka Vyapti. & 2%
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yyapti - cont

=7
=2

=+ * Anvaya Vyapti — This type of Vyapti is based on fixed
==  affirmity between Hetu (means) and Sadhya (object) or

=13 . :
-, between reason and action. Wherever Hetu exists there

=2  always Sadhya also exists. For ex- Where there is smoke

=. thereis fire.
-
— . = Vyatireka Vyapti — Vyatireka means absence, for
=« instance if Sadhya (Agni) is absent Hetu (Dhooma) is

=~ also absent. As in a pond.
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= 3
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?aksba Dbarmata - Special feature of the Subject)

:: = é?ﬁ'tra}aﬁc—crtrawﬁm|
= AT G4dTTe Iieied eTaHaT | (F.5.3¢)

=2 .« The existence of Hetu (ex - Dhooma) on Paksha (ex -

=2 S
-+ mountain) is called as Paksha Dharmata.
-
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== Drushtanta (Example on illustration):-

= 3
==
=1

== * To bring the knowledge of an object to others, citing

== another object is called Drushtanta or Udaharana. It is
= . one of the Panchavayava Vakyas of Pararthanumana.

== = BI{HHULITHTUN TRATS TTGH T T | (AT

=

— ! |
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Drushtanta -
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« Explaining something by stating some examples is called
as Drushtanta. This Drushtanta (example) makes both
Buddhivan Purusha (wise) and Murkha Purusha
(ignorant) to understand the subject at the same time. In
common language it is called as Udaharana.

« The examples which establish the Sahacharya Niyama of
Sadharana and Sadhya is Drushtanta. For ex-

* T AT AT F HIS AT, TUT HETHH: I EL0TH |

« Where ever there is smoke there is fire, for ex —
Mahanasa (Kitchen). The knowledge of Vyapti is
experienced by a suitable Drushtanta. Without an
example certainity of association cannot be established.
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Drushtanta :-
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« Drushtanta 1s of 2 types, Sadharmya Drushtanta and
Vaidharmya Drushtanta.

« Sadharmya Drushtanta — This is also called as
Anvayi Drushtanta. The Mahanasa (kitchen) is a
Sadharmya Drushtanta.

« Vaidharmya Drushtanta — This is also called as

Vyatireka Drushtanta. The Jalashaya (Pond) is a
Vaidharmya Drushtanta.



== Linga Paramarsba

=3

o Linga / Hetu (Reason):-

:u » The Vishishta Lakshana which will be present always
= . with an object (Sahacharya Niyama — to be with) is
=2 called as the Linga.

» Lakshana of Linga:
= ATTAISATIITHE T5FH | (F.971.)

» The one which helps to clarify the knowledge of an object
with the help of the Vyapti (invariable concomitance) is
called as Linga.
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» Types of Linga: It is of 3 types,
Kevalanvayi
Kevala Vyatireki and
Anvaya Vyatireki.

» Kevala Anvayi:- Non existence of Vipaksha is called
Kevalanvayi or positive inference. The correlation
between Hetu (Dhooma) and Sadhya (Agni) is called as
Anvaya (Positive), which means wherever Hetu exists
there always Sadhya also exists. Anvaya exists in
Sapaksha (existence is definite).

« For ex- Mahanasa (Kitchen) As in the kitchen both Hetu
i.e. Dhooma and Sadhya i.e. Agni exists. i.e. Where there
is smoke there is fire.
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Kevala Vyatireki:- Non existence of Sapaksha is called
Kevala Vyatireki (Negative inference). If Sadhya (Agni) is
absent Hetu (Dhooma) 1s also absent. Vyatireka exists in
Vipaksha (existence is indefinite).

For ex- Lake, In a Lake neither Sadhya i.e. Agni nor Hetu i.e.
Dhooma exists. Hence the knowledge of Agni never arises in
the lake. Hence it is called negative correlation or Vyatireka
Vyapti. i.e. where there is no smoke there is no fire.

Anvaya Vyatireki:- Presence of Sapaksha and Vipaksha is
called Anvaya Vyatireki (Positive and negative inference). The
Vyapti which pervades both positively and negatively is
Anvaya Vyatireka (positive negative)

For ex- In a declaration "Where there is smoke there always
exists fire’ as in the kitchen is a positive correlation (Anvaya
Vyapti). In the absence of fire, smoke is also absent like a lake
1s Vyatireka Vyapti (negative correlation)



= 7
=3
E 3
=7
=7

-
=3
=3
= 1
==
=1
= 3
=2
=1
——
- |
—
= 9
= 3
=2
= @
= 3

» Paramarsha (Consideration):-
= STTH TITTE TeTaHar JT+ gwsl: | (@ 96)

» The knowlwdge that the Vyapti (concomitance) exists in
the Paksha (subject) 1is called Paramarsha
(consideration).

Paksha — The subject of observation.
Sadhya — Proof to be reached.
Hetu — Reason for an inference.

» These three are the main components of inference.
Devoid of them no Anumana can exist.
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== » Having made repeatedly and personal observation in the

:: kitchen and coming to the invariable conclusion that

=2  ‘Wherever there is smoke there will be fire’, having
- 1 " .
— . reached a mountain observe smoke on the mountain, he

==  doubts about the existence of fire and having observed
~ . smoke on the mountain, he recollects the invariable

== relation of smoke and fire. Afterwards the knowledge

= = . . . y .2l ha

- 5 that, ‘this mountain is fiery’ is confirmed. This is called
=* as Linga Paramarsha.
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» Here in this example, Dhooma is Linga or Hetu which
produces the knowledge of Agni, the invariable relation
between the Dhooma and Agni is Vyapti and the
knowledge about the Agni on the mountain after seeing
the smoke is called Anumiti based on the Linga
Paramarsha.
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» Types and Swarupa of Hetu:-

« In getting the knowledge of Anumana, Hetu is very important.
» Hetu is of 2 types Sad Hetu (Exact or good reason) and Asad Hetu

» Sad Hetu (Valid or good reason)-

» Valid reason is the base for the inference. If the reason is Sat (true)
then the inference will also be Sat (true). But if the reason is Asat
(faulty) then the knowledge based on that reason will be Asat /
Ahetu / Hetwabhasa (incorrect).

» The Sad Hetu has five characters,

.. Paksha Satwam (existence on Paksha)

2. Sapaksha Satwam (existence on Sapaksha)

3. Vipaksha Vyavrutatwam (non-existance on a contrary instance)
4. Asat Pratipakshatwa (non-existance of contradicting Hetus)

5. Abadhitatwa (Un-obstructiveness with other Pramanas)
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+ Paksha Satwam (existence on the Paksha)

When the existence of the property to be proved (Agni) is
doubtful is called the subject of the Paksha (Mountain).
For ex — After seeing the Dhooma on Parvata, then we
get doubt about the Agni.

» Sapaksha Satwam (existence of Hetu on
Sapaksha)

Where the existence of the property to be proved is
undoubted, then it is called subject on the same side or
Sapaksha. For ex- After attaining the knowledge of
Dhooma in Mahanasa, we get the knowledge that, Hetu
1.e. Dhooma is present in the Sapaksha.
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» Vipaksha Vyavrutatwam / Vipaksha Asatwam

(non-existance on a contrary instance)

» Where the absence of the property to be proved is

undoubted. For ex — Dhooma and Agni are never present
in a lake. Getting the knowledge of Dhuma in a lake is
impossible. Here the lake stands for Vipaksha, which is
neither the base for Dhooma or Agni.

Asat Pratipakshatwa (non-existance of
contradicting Hetus)

In the inferential knowledge, if one Hetu proves the
existence of the Sadhva on Paksha, at the same time
another hetu should not contradict it.

» For ex — As the words (Shabda) are produced they are

Anitya. But Shabda is a Nitya.



=]
=3
= 2
=7
—
=3
-
-
= 3
-
— =
=
= 1
=2
=2
=2
— |
=
-2
—5- |
=2
— |

 Abadhitatwa (Un-obstructiveness with other
Pramanas)

» It is the one where the absence of existence is not proved
by the Pramanas like Pratyaksha etc.

*« For ex — fire is hot to touch.

» If these five qualities are not present in a Hetu then it
becomes a Ahetu/Asatya/Hetwabhasa.



» Asad Hetu / Ahetu / Hetwabhasa:- (Fallacy)

» The factors which are not a reason infact but

resemblances seems to be a reason is described as
Hetwabhasa. Ahetu has been explained by Acharya

Charaka in the Vada Margas. The word Ahetu itself
denotes that it is not a Hetu or cause. Acharya Charaka
has explained three types of Ahetu i.e.

= JTRAATH TH 0T FH: W qH: TOHHAS | (T.1T.¢/4%)

» Prakarana Sama
» Samshaya Sama
» Varnya Sama
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